Introduction
Patriarchalism has been modeled to the church since the second century, and since the midtwentieth century in Pentecostalism, which was earlier distinguished by a widespread, inclusive embrace of both female and male leaders. Still, the lens or 'script' 2 commonly employed through which one views the world according to a gender-stratified social order, often constructing such ordering based upon a reading of Old Testament biblical narratives, is of surprisingly recent derivation.
1 This article was part of a previously presented paper at the 44 th Annual Meeting of the Society for Pentecostal Studies held at Southeastern University, Lakeland, Florida, in 2015. 2 ' We are scripted by a process of nurture, formation and socialization that might go under the rubric of liturgy. Some of the liturgy is intentional work, much of it is incidental; but all of it, especially for the young and especially for the family, involves modeling the way the world "really is." The script is inhaled along with every utterance and every gesture, because the script-bestowing community is engaged in the social construction of a distinct reality,' see Walter Brueggemann, 'Counterscript: Living with the Elusive God, ' Christian Century, Nov. 29, 2005, 1. decision and relation regarding men or male mentality.' 5 Colin Farrelly adds, 'Patriarchy is the 'manifestation of institutionalization of male dominance over women and children in the family and the extension of male dominance over women in society in general.' 6 3 Reexamining Assumptions
It is a common, long-held assumption is that the patriarchal governing model was instituted by
God for all social communities based in the Old Testament, and that it represents God's intended paradigm for human society and authority. 'Since the late nineteenth century, if not before, the term "patriarchy" has been invoked by those seeking to understand the cultural context of biblical texts.' 7 Nevertheless, the emergence of the Adam and Eve narrative as a pivotal way of understanding God's intention for social community is of surprisingly late origin. 'So wellknown is the Eden narrative of Genesis that it is somewhat surprising to find that the story of Eden is not a prominent theme elsewhere in the Hebrew Bible. Neither are the actions of Eve and
Adam ever mentioned as examples of disobedience and punishment, although the long story of Israel's recurrent rejection of God's word and will provides ample opportunity for citing the This early kinship arrangement is found throughout the oldest chapters of Scripture.
When Abraham seeks a wife for Isaac, his servant believes the condition will be that Isaac will come and settle with her people.
'You shall not take a wife for my son from the daughters of the Canaanites, among whom I live, but you shall go to my country and to my relatives, and take a wife for my son Isaac.'
And the servant said to him, 'Suppose the woman will not be willing to follow me to this land; should I take your son back to the land from where you came?' (Gen. 24.3-5, NAS).
A second illustration of this early ancient marriage type is found in the story of Jacob. McLennan says both these marriages represent examples of this ancient marriage arrangement. Laban had the law on his side in saying that Jacob had no right to carry off his wives and their children.
And Laban caught up with Jacob. Now Jacob had pitched his tent in the hill country, and Laban with his kinsmen camped in the hill country of Gilean. Then Laban said to Jacob, 'What have you done by deceiving me and carrying away my daughters like captives of the sword? . Flinders Petrie said, 'We have become so accustomed to the idea that women were always dependent in the East-as they are now under Mohammedanism-that we need to open our eyes to a very different system which is shown us in the early history of the patriarchal age.
The early ideal in the East was separate worlds of men and women, while women retained their own rights…' 21 Johann Jakob Bachofen wrote extensively about this ancient period that preceded classical times, calling it an era of 'mother right.' Many of these scholars' thinking was influenced by Darwinism, supposing that society evolved from this matriarchal arrangement, which they viewed as more, into what they considered a more evolved, patriarchal one.
Sarah and Abraham's Conflict in Light of These Customs
From this perspective, the argument Sarah and Abraham had over the slave child Ishmael takes on new meaning. The customs of the time allowed Sarah to have a baby through her slave girl, Hagar,-an ancient version of surrogate motherhood. Abraham and Sarah argued over the results, and much of the trouble appears to have arisen over the divergent expectations resulting from these two marriage systems. Under one system, a slave born to a free man would be a free person. So, the baby, Ismael, born to Abraham and Hagar, would be free. The kinship rights would be determined by the father's freedom, with Sarah being set aside. Interestingly, however, had this system been used to resolve the conflict, the final outcome would have rendered the rights of the first born not to Isaac, but to Esau.
However, under the system where in Sarah was a free tribal mother, a slave born by her slave woman would remain a slave, the kinship status being determined by the slave mother, who was the property of Sarah. Additionally, under the first system, all property would belong to Abraham. But under the second system, the slave Hagar would be considered Sarah's property, not Abraham's. A child born to Sarah's slave also would be Sarah's slave child by ownership.
She might then take this same slave and make him an heir. This same method of naming an heir was offered to God by Abraham regarding his faithful slave Eliezer of Damascus (see Gen.
15.2). God refused Eliezer, preferring a biologically born heir. It was this tradition of raising up a slave to the position of an heir that Sarah offered to Abraham to meet the need. Galatians calls this the 'free wife' system of marriage.
Under the slave wife system, Abraham could raise Hagar, 'his slave,' up to the status of wife. Abraham, who had historically shown himself as less than committed to his wife's rights and overall welfare, again betrays her. He was willing to set her aside, which was far from the initial terms of the deal they had struck. Under one system, Ishmael would have been Abraham's own child, not Sarah's slave child. Ishmael would not be a slave, but free, based upon the kinship of the father. This is what was happening to Sarah, which was why she told Abraham, 'May the wrong done me be upon you' (Gen. 16.5). The child was not given to the free wife Sarah as her slave child; rather, the slave woman was being lifted up above Sarah as Abraham's slave wife.
When free wife, Sarah, says, 'May the Lord judge between me and you,' (Gen. 16.5), she calls for God's decision regarding property rights, marriage systems and the rights of inheritance.
Abraham answers, 'Behold your maid is in your power; do to her what is good in your sight'
(emphasis is mine). Abraham has recanted and accepted the original terms of the agreement and acknowledges Sarah's ownership of her slave and the slave child.
Matrilineality and Tribal Identity
The legitimacy of the nation of Israel was at stake, which we must surmise is the reason that Jews continue to this day to find their racial identity through their mothers. Author's note: as a Pentecostal, let me be bold enough to offer a prophetic addendum to this point. In Genesis 4, God integrated the kinship of women with his promises when he said, 'The seed of the woman shall crush the head of the serpent.' In the epic battle for patriarchy, we must note that the enmity that God placed between the serpent and the woman has continued to rage over the centuries and continues to do so all the more.
Continuing Matrilineal Generations
A few generations later, we see Rachel and Leah give their slaves to Jacob to produce more children. These children were then called the children of Rachel and Leah, not of Jacob. The property rights held as did the matrilineality. Rachel and Leah also lived in their own tents. With reference to the marriage system narrative and Sarah's call for divine adjudication, God had judged in Sarah's favor.
Bride Abductions and Tribalism
Abductions of women were so common during the couple's era that Abraham was certain that he and Sarah would experience them in their travels when they both answered God's call to leave their homeland (see Genesis 20). As feared, Sarah was abducted twice during their travels.
Rebekah, her daughter-in-law, faced similar danger (see Genesis 26.7-8). Even Dinah, Sarah's great-granddaughter, was abducted by another tribe, raped, and forced into an unwanted union.
Scholars agree that a time of widespread abductions of women occurred over a significant period To a great extent, the commonly held theological construct of our present-day system of male hierarchy is rooted in a patriarchal understanding of Abraham, Isaac, and Jacob's stories as the patriarchs of God's people. Yet, the biblical account gives as much emphasis to matriarchal position as it does to the role and position of the patriarchs. Tribal Mother Sarah's name is an interesting one. Of it, Petrie writes, 'The first woman that appears as a personality in the Old Testament is Sarah, the 'chieftainess,' as her name implies. Sar is the regular old term for a chief, still kept up in the East. Sarah had her independent residence a Mamre, and lived there, while Abraham lived at Beersheba; and it is said that he came to mourn for her and to bury her.
Her position, therefore, during her wanderings and in later life was not by any means that of secluded dependence, but rather of an independent head of the tribe, or "tribal mother."' 
Mother Kinship
We have grown accustomed to the concept of patriarchy being employed in the establishment of Smith, p. 34. which rarely include female names, reflect this concern for male lineages, or patrilineages. These genealogies were not entirely records of social reality. To a certain extent they were literary constructs meant to establish 'blood' connections among neighboring groups in order to secure stable intergroup relationships. Biblical genealogies thus connect all the disparate tribal groups and subgroups into a symbolic family tree. Omitting women accommodated the patrilineal principle and also gave the formation of genealogies the flexibility they needed to accommodate out-of-group marriages and thus new connections.'
36
In addition to genealogies, the land apportionments of the twelve male brother tribes of Israel also have been used to support the enduring patriarchal script.
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With respect to the land portion apportionment of the twelve brother tribes, it is interesting to note that, arguably, the tribes were arranged with the best land portions gifted to the sons of the free wives. The allotments placed farther from the temple, considered to be inferior portions, 36 Meyers, Rediscovering Eve, location 485. 37 Harold Brodsky, 'The Utopian Map in Ezekiel" (48. The details of matriarchal leadership are not offered here in an attempt to replace the current notions of patriarchy with matriarchal ones. Rather, they are offered to demonstrate that a patriarchal governmental template based upon Old Testament narrative features lacks veracity.
After reexamining numerous matriarchal elements also found in the biblical narrative, one must conclude that these ancient systems of marriage and government were entirely unlike our own, and that any attempt to draw an accurate model and apply it to our own culture seems unwise.
From the Old Testament narrative we witness a God who affirmed, valued, and called to service both men and women into many roles and positions, including those of leadership. That there are elements of patriarchal leadership in Old Testament life is without dispute. However, this paper has attempted to demonstrate that in addition to such characteristics of ancient Semitic life in God were also important matriarchal features as well, which lend support to God's creation admonition to both genders together to 'let them rule' (see Gen. 1.26).
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